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Top 20 Yiddish Words
You Should Know
By Mordy Karp
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Yiddish is the language of the Jews who settled in Europe. As they went from country to country, their private language, the language of the home, gathered local words, terms, and syntax, and mixed it into a linguistic “cholent”. As such, Yiddish reflects the unique way that Jews see and understand the world and cultures around them. In its rich vocabulary, you'll find words that describe the everyday perspective on the Jewish experience. Here are some of our favorite examples:
1. Geshmak ("Gish-mock")
adjective/noun
Definition: Tasty
Usage: Geshmak means delightful or enjoyable. A geshmak is also a passion and a drive for something one finds pleasurable.

2. Mamash ("Mah-mish")
adjective
Definition: Substantive
Usage: From the Hebrew word mamash ("substance" or "feel"), the word is used informally for emphasis to express the realness of a situation. It connotes a situation that is so real it almost seems literally palpable.
3. Yenta ("Yen-tah")
noun
Definition: Gentle
Usage: An ordinary Yiddish female name, which is derived from Yentl, meaning "gentle." yenta has, through the influence of characters in Yiddish theater and literature, come to mean a person, usually a woman, who is particularly talkative and constantly in everyone else's business.

4. Mentsch ("Mench")
noun
Definition: Person
Usage: A person who is a mentsch is a decent, upstanding, respectable person.
5. Plotz ("Plots")
verb
Definition: Explode
Usage: To plotz is to (emotionally) explode.

6. Schmutz ("Shmüts")
noun
Definition: Dirt
Usage: It can mean literal dirt or filth. It can, however, also mean a kind of metaphorical dirt, or sleaze.
7. Nosh
noun/verb
Definition: Snack
Usage: Nosh means both a snack and to snack, specifically on something tasty. The act of snacking in its own right is often referred to as "having a nosh."

8. Schmooze ("Shmooz")
verb/noun
Definition: Chat
Usage: From the Hebrew word shmueos, which means "tidings" or "news," the Yiddish use of the word covers any casual conversation.

9. Klutz ("Kluts")
noun
Definition: Wooden block
Usage: Literally a "wooden block," A klutz is a person who is awkward or clumsy.
10. Bupkis
noun
Definition: Nothing
Usage: Bupkis (which literally means "beans") is nothing or something of very little value. It can also mean nonsense.

11. Macher ("Makh-er")
noun
Definition: A doer
Usage: A macher ("maker" or "doer") is an important or influential person, or someone who behaves as if they are.

12. Kvetch ("Kih-vetsh")
verb
Definition: Squeeze
Usage: To kvetch (which literally means to "squeeze" or "press") is to complain. It can also mean to be emotionally squeezed or pressed.

13. Schlep ("Shlep")
verb/noun
Definition: Drag
Usage: To schlep is to drag in such a way as to emphasize the task being a chore. A schlep is a task that involves a lot of effort that is unpleasant or irritating, usually moving something or someone from one place to another.


14. Meshuggah
adjective
Definition: Crazy
Usage: This Hebrew word means "crazy." Something that's completely out of the ordinary is also meshuggah.

15. Halevai ("Hah-leh-vai")
Definition: It should be
Usage: Similar to "if only." Saying halevai (which is originally Aramaic) is expressing a wish for something that should have been or something that has yet to be.
16. Tachlis ("Tah-kh'lis")
noun
Definition: Purpose
Usage: Tachlis can mean purpose (its formal Hebrew meaning) but is often used to mean something like "at the end of the day…" or "in summary…".

17. Kvell
verb
Definition: To take pride in
Usage: Literally to "well up" or "swell," to kvell is to experience pride and satisfaction from seeing others (particularly one's children and grandchildren) excel.

18. Mishmash ("Mish-mosh")
noun
Definition: A mixture
Usage: A mishmash is a jumble of disparate things that have been mixed together and left without a distinct character. In fact, the word itself appears to be a mishmash of Yiddish (mish) and English (mash).

19. L'Chaim ("Lih-khai-yim")
exclamation
Usage: Hebrew for "to life," this is an exclamation when one is about to take a drink with friends. Similar to saying "cheers" in English, the word actually translates as "to life."

20. Heimish ("Hey-mish")
adjective
Definition: Home-like
Usage: Something comfortable, home-like ("homey"), or familiar. To be heimish is to be a part of the "in group." It can also mean to be "overly familiar" or informal when one should really have more social grace, or to get comfortable where one is not welcome.

Reprinted from the current website of Chabad.Org

Why Do Jews Begin Their Morning Prayers with a Commitment to 
Love a Fellow Jew as Yourself?
From the Teachings of the Lubavitcher Rebbe
Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Emor, contains laws addressed particularly to the "Kohanim," or Priestly Order.
After the destruction of the Holy Temple in Jerusalem, sacrifices were discontinued and the three daily prayer services were instituted in their place. There are many aspects of the daily prayers that parallel the laws in the offering of sacrifices. In addition, some of the preliminary prayers recount the actual sacrificial procedures.
In certain prayer rites, it is customary to recite daily prior to the morning prayers: "I hearby accept upon myself the mitzva of 'Love your neighbor as yourself.'" Two questions come to mind concerning this preface to prayer: What is the connection between this precept and prayer, to make it a fitting introduction? Second, how can one possibly be expected to love another person just as he loves himself?
Chasidic philosophy considers all Jews as one complete body, with each individual Jew corresponding to one of the body's organs. Some parallel the "head," others the "body," and yet others the "feet." Anyone who has ever experienced the pain of an ingrown toenail will be fully aware that a pain even in the lowest part of the body can impair the functioning of the head by causing an inability to concentrate or think clearly. This certainly illustrates that the body, with all its organs and limbs, is a completely integrated system.
Likewise, within the "body" of Jewry a malfunction in the "feet" can seriously disturb the "head." We find that the greatest Jewish sages, the most refined of people, would say Vidui, a prayer expressing remorse for such sins as stealing, committing violent acts, etc. For although they were far removed from such misdeeds, they felt a personal involvement with those Jews who had transgressed, and consequently considered themselves affected by their sins.
In light of the above explanation, we may understand how one can love another as oneself; for the entire Jewish people are one integrated "body" and every Jew has a part of himself within his fellow-Jew. Hence, in loving his fellow he is really showing affection for a part of himself!
Likewise, a Jew with hatred in his heart for another is really hating and rejecting a part of himself. By hating himself, the person becomes like a maimed sacrifice which was disqualified from being offered, or a "maimed" Priest, who was disqualified from offering sacrifices.
The connection between "Love your neighbor as yourself," and prayer becomes clear. In order to be able to stand in prayer before G-d, whole, not disfigured by hatred of others, we must first make a commitment to perform the mitzva of loving one's neighbor.

Reprinted from the Parshat Emor 5763/2003 email of L’Chaim, a publication of the Lubavitch Youth Organization in Brooklyn, NY. Adapted by Rabbi Y.M. Kagen o.b.m, from the teachings of the Lubavitcher Rebbe


Shin Bet Chief to Chief Rabbi: “If You Knew — You’d Declare A Day of Thanksgiving”
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Israel’s Chief Rabbi Rav Kalman Meir Ber revealed powerful exchanges with senior security officials, including the head of the Shin Bet and Israeli Air Force personnel, describing what he framed as extraordinary nissim surrounding recent military operations.
Speaking during an opening address for Yom Ha’atzmaut at the Great Synagogue in Netanya, Rav Ber shared details of conversations that left a deep impression on him regarding both the scale of the threats and the outcomes that followed.
“Today, at Har Herzl, the head of the Shin Bet, Dovid Zini, approached me and asked: why doesn’t the Chief Rabbinate hold a day of thanksgiving for what happened in Operation ‘Shaagas HaAri’?”
“I answered him: ‘But the story isn’t over yet.’
“He said to me: True, but if you had seen, if you had known what is happening here and in Nisan — he even pointed out the Hebrew date — do you know how many thousands of missiles were launched? The public has no idea, and also doesn’t know where they landed.”
Rav Ber went on to recount a visit to the IDF’s Kirya headquarters shortly before Pesach, where he met with a senior base commander.
“On Erev Pesach I was at the General Staff base. The base commander, a colonel, a secular individual, sat with me for a long time in his office and even invited me to speak to the soldiers.
“He told me about approximately 4,500 soldiers sitting in the ‘bor,’ alongside additional personnel working with them.
“He said to me: We were sitting at minus four, but if we had gone down a few more levels and you had seen the screens — I tell you, as a person without a kippah, it’s simply miracles what is happening here.”
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He added that similar sentiments were expressed by pilots during a visit to an air force base.
“Also at the air force base, the pilots told me: In the current operation, according to our statistics, at least every seventh plane should not return, at most the eighth. And yet look at the miracle — all of them returned safely. And among the Americans, seven planes fell.
“Are these not open miracles, what we are seeing and what we have seen? Are we not meant to be among those who ‘see the chasdei Hashem and reflect upon them’? Should we not understand that everything taking place here, in Eretz Yisroel, moves between open miracles and hidden miracles?”
Rav Ber also pointed to Israel’s broader advancements, noting that even those directly involved in developing them express amazement.
“After all, you see what kind of advanced country we are — in medicine, that the entire world relies on; in our military technology. One of the individuals who is considered almost the primary developer of the ‘Arrow’ system sat with me — and he too speaks about it with wonder,” he said.

Reprinted from the April 22, 2026 website of Matzav.com
Rav Avigdor Miller on
Frum Jews Who Cheat 
On Their Tax Returns
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QUEEN: How should we respond to the fact that many frum people are cheating on taxes?
ANSWER: Now pay attention. What do you think the non frum people are doing? It’s such a stupid idea, this question, “Why frum Jews?” It has nothing to do with the frummeh. All the accountants are busy for all their customers to save them money on taxes. They’re imagining all kinds of expenses. 
All over the world people are deceiving the government. I’m not saying you should do it. No, I’m not saying you should do it, no, but they’re doing it though. Don’t blame anybody for what everybody else is doing. I’m not saying that frum people actually are doing that, but if they’re cheating on taxes they’re not the only ones.
Don’t say “frum people are cheating.” You can ask me, “Why are people in this world cheating on taxes?” OK, that’s a question. The answer is they don’t want to pay taxes, that’s all.
You think the gentiles are not cheating on taxes? Reform Jews are not cheating on taxes? Wake up! It’s such a silly idea. Unfortunately, everybody is cheating on taxes.
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Of course, they only ask about the frummeh. 
It’s like once a man said to me, “Why should yeshiva boys sit and learn Gemara? You should get up and go out in the streets and make people become ba’alei teshuvos instead of learning Gemara!” That’s what he said to me. 
So, I said, “Suppose you saw people playing cards. Do you say to them, “Why are you playing cards? You should get up and walk in the street and help people do teshuvah.” No, when they’re playing cards, you have no ta’anah against them. When they learn Torah, you criticize them for learning Torah.

Reprinted from a recent email of Toras Avigdor. (Transcribed from a classic Thursday night hashkafah lecture delivered by Rav Avigdor Miller in July, 1993 – Tape #E-147.)
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When you reap the harvest of your land, do not reap the corner of the field or the gleaning of the harvest. Leave them for the poor.... (Lev. 23:22)
Rabbi Abdimi asked, "Why did Scripture choose to place this law in the middle of the section dealing with the festivals? To teach us that whoever leaves the 'corners' and 'gleanings' for the poor, it is as if he built the Holy Temple and presented his [festival] offereings there.

And you shall not profane My holy name (Lev. 22:32)
The opposite of profaning G-d's name is the sanctification of G-d's name. When a Jew performs a mitzva (commandment) with devotion, and with pure intent, he is sanctifying G-d's name. When a Jew behaves in such a manner that only good things are heard about him, that too is a sanctification of G-d's name. However, the opposite is also true. (Rambam)

In the manner that he has caused a defect in someone, so shall it be done to him (Lev. 24:20)
If one finds a defect or something lacking in his fellow man, this is a sign that "so shall it be done to him" - that he himself is the one that has the defect. "He who charges others, charges them with his own faults." (Kometz HaMincha)

And you shall count for yourselves from the day after the Shabbat, from the day that you brought the Omer of the waving; seven complete weeks shall they be. (Lev 23:15)
This verse discusses the laws concerning Sefirat HaOmer - the counting of the Omer which takes place between Passover and Shavuot. Rashi explains that "from the day after the Shabbat" refers to the day after the festival, i.e. the second day of Passover. He further explains that the word "complete" teaches us that one begins to count from the evening (the second night of Passover) or else the weeks are not truly complete.

The word "u'sefartem - and you shall count" is from the same root as the words "sapphire" and "bright" as if to say, "Work on 'yourselves' until you are shiny and bright." (The Maggid of Mezritch)

Reprinted from the Parshat Acharei Mot 5763/2003 and Parashat Kedoshim 5763/2003 editions of L’Chaim, a publication of the Lubavitch Youth Organization in Brooklyn, NY.
New York Times Spotlights Rabbi Shalom Landau’s Rise as an Unlikely Social Media Figure
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The New York Times has published an extensive feature on Rabbi Shalom Landau, portraying the Williamsburg-based speaker as an unlikely online figure whose Torah-based messages have reached far beyond the walls of his beis medrash, even as he himself remains detached from the digital world.
The article opens by contrasting the rabbi’s modest surroundings with the reach of his influence, describing his headquarters as “a humble wood and brick structure in the shadow of Woodhull Medical Center,” where “the facade is cracked and peeling, and the blinds are drawn.” Inside, it notes, “young men spend their days hunched over dense texts,” while “a tiny pool is hidden away in the basement.”
Despite being characterized as a kind of influencer, the piece stresses that Rabbi Landau himself has little connection to technology, writing that he “doesn’t use social media and favors a flip phone — and no phone at all from sundown Friday to sundown Saturday.” The explanation is simple: “On Shabbos, it’s strictly forbidden.”

48-Year-Old Hassidic Rabbi in Williamsburg
The Times identifies Rabbi Landau as “a 48-year-old Hasidic rabbi in the Williamsburg section of Brooklyn,” explaining that “the young men are his yeshiva students; the pool a ritual bath called a mikvah.” It adds that “he’s the spiritual leader of Rivnitz,” a group following the teachings of the Ribnitzer Rebbe, who emphasized spreading divine light even in hostile environments.
At the same time, the article highlights the unusual nature of his recent visibility, stating that he is “of late, an unlikely star on Instagram and TikTok for videos offering pearls of Torah-based wisdom.” These clips, it explains, “marry self-help and ‘seichel,’ Yiddish for ‘common sense,’” often beginning with bold statements like “Wealth is in your wiring, not in your wallet” and “A child is not a second chance at your past,” before linking them to traditional sources.

A Guy Who Speaks in Yiddish-Inflected English
According to the report, “his 250,000 followers on Instagram may not put him in the social media big leagues,” but they “greatly outnumber the several hundred men who come to study and pray at his shul.” The article underscores the contrast, noting that this is “an awful lot for a guy who speaks in Yiddish-inflected English and appears on video in front of bookshelves of Hasidic philosophy.”
The piece describes the rabbi’s online reach as spanning widely different audiences, stating that “from his digital pulpit, Rabbi Landau wields a particular kind of influence,” reaching “a mosaic of overlapping audiences, each of whom interprets him differently.” These include “practicing Jews who share his content earnestly over WhatsApp,” “secular internet addicts who take his videos with a heavy dose of irony,” “curious non-Jews seeking a pure form of religious authenticity,” and “young conservatives attracted to the traditional gender roles he preaches.”

Some Listeners Make Antisemitic Jokes
It also notes that some responses are less positive, pointing out that certain commenters “make antisemitic jokes about Jews holding the secret to attaining material wealth,” reflecting the complexities of exposure to a broad online audience.
Tracing how the videos began, the article recounts that a talmid once asked Rabbi Landau, “Why are we keeping your light just closed into this small building?” That suggestion led to the recording and distribution of his talks. Rabbi Landau acknowledged his unfamiliarity with the medium, saying, “I was not so much understanding what social media is.”
The effort has largely been managed by his assistant, Shragi Kalmanowitz, who began uploading clips and later expanded production. Rabbi Landau, however, does not watch the videos, explaining, “I think when you see yourself, you can see too much.”
He also expressed concern that his message is being reduced in the editing process. “When you take all of this, you have to be a Torah-learning Jew to understand,” he said. “A lot of statements they take out, they cut it. So I’m questioning, Why do you take out my point?”

Making the Rabbi’s Message Applicable to Everyone
Kalmanowitz responded by explaining the reasoning: “We cut it out. Why do we cut it? Because we have to make applicable to everyone.”
The article reports that the videos have generated unexpected interest from people seeking conversion, with Kalmanowitz stating, “The answer is, Judaism doesn’t encourage conversion,” and adding, “No, Hashem likes it the way you are.”
Rabbi Landau himself appeared uncertain how to frame this level of exposure historically, recalling a recent question posed to him: “Has this ever been in the Jewish history that a Jewish rabbi can speak to so much non-Jewish people?” He responded, “I don’t know, we got to look it up.”
The Times places him within a broader landscape of religious figures gaining traction online, noting that “he seems to be the only rabbinical social media star from the patriarchal ultra-Orthodox world.” It also observes that much of his advice is directed toward men and has found an audience in spaces that emphasize “male authority and initiative.”

A Lot of Our Fans Are Actually Big Antisemites
Addressing the presence of antisemitic followers, Kalmanowitz described one such idea, saying, “It means, basically, that you created the game, like us Jews rule the world, like you create the system and you’re leaking information about how to cheat the system,” and added, “A lot of our fans are actually big antisemites.”
Despite this, the approach remains unchanged. “Some of them end up turning into big fans of the rabbi,” Kalmanowitz said. “You just shine your light, and eventually they will learn to enjoy it.”
In closing, the profile presents Rabbi Landau as aware of the limitations of the medium he has entered. “The way the world is heading to is, basically, punchlines are taking it over,” he said. “And from the punchline becomes the next punchline.”

Reprinted from the April 23, 2026 website of Matzav.com
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